countries have often defined the Haitian-Dominican border as a national shield, a privileged site reflecting the collective honor of the nation as a whole. The official rendering of the border as the locus of collective national dignity can be seen in the import of tiny border skirmishes to the capitals, the inability of the two countries to ratify myriad border demarcations, and the 1937 Haitian massacre itself. The Dominican Republic has a history of defining its national identity in relation to Haiti, and the border has a privileged role therein, as the site where power relations on the island have been measured throughout the centuries.6 A relationship of national rivalry has existed ever since Haiti occupied the Dominican Republic (1822-44), although the country was later annexed to Spain, finally achieving independence in 1865. Official anti-Haitianism in the Dominican Republic, the reigning national dogma ever since the massacre, sharpened the meaning of the border, seeking to render what was previously a porous frontier into an immutable scar. 7 However, the border has concurrently been seen by capitaleiio elites as the primordial sign and site of barbarism, of a hybrid space of racial and international admixture, and of the dangers of caudillo, or strongman, rule. Inherited from colonial Spain, this imaginary spatial map delimits those included and excluded from the nation and has justified conquest by the Creole elite from the cosmopolitan capital, in which civilization resides, of the savage and uncontrolled backlands, which represent barbarism. This gloss provided a neat justification for the Haitian massacre: The border or skin of the body politic was perceived to be transgressive because it mixed social taxonomies, was a threat to the nation in its very liminality, and was an area as yet undomesticated by the state.8 Nonetheless, the practice of everyday life belied the international boundary in the period preceding the slaughter. The mapping of difference in the borderlands was only partially one of international distinction, since markets, schools, and even landholdings crosscut the natural Haitian-Dominican divisory line. Popular Dominican attitudes towards 6 Haitians concerned the boundaries separating self from other; these attitudes were not territorial or racialized but, rather, cultural, as we shall see below.
Since the founding of the French and Spanish colonies which gave rise to Haiti and the Dominican Republic, the relative isolation of the border has endowed it with a socio-cultural logic distinct from either of the two dominant societies, partly due to the peculiarities of the local economy. From the late nineteenth century through the 1920s,9 the economies of both Haiti and the Dominican Republic turned toward large-scale sugar production. Yet the Dominican frontier, based predominantly on either cattle (in the northern provinces) or coffee (in the central-southern regions) and supplemental agricultural production for domestic use and exchange, remained distinct. But the uniqueness of the frontier was more than merely economic. Because they were not integrated with major Dominican towns, due to the lack of sufficient roads, the Dominican border provinces maintained networks of commerce with Haitian urban centers inherited from the colonial period. An'interational economy developed as a result of the affluence, proximity, and convenience of major Haitian markets. Furthermore, while various efforts were made over the centuries to demarcate the borderline, the first mutually accepted border agreement was ratified as late as 1936. Even then, border policies radiating from Port-au-Prince and Santo Domingo (the Haitian and Dominican capitals) were difficult, if not impossible, to implement in the borderlands because the terrain was so rough. The northern and southern border provinces are separated by the Cordillera Central, a series of rocky mountains that prevented the construction of even the most rudimentary roads linking the north and south axes of the island until the 1940s. Even today, inter-border provincial transit is close to impossible, save by Jeep or mule; and the myriad well-wor footpaths winding through Haitian and Dominican hamlets are used far more frequently than the Transnational Highway built by the Trujillo regime. These walkways silently attest to the popular denial of the official border, marking in space the arteries of a common Haitian-Dominican culture that transgresses the national divide imagined by elites in the respective capitals.10 RAZA: RHETORIC AND PRACTICE While a common border culture developed in the frontier provinces of the Dominican Republic, there has also always existed a clear notion of difference between Haitians and Dominicans. 1 The various discourses of anti-Haitianism in the Dominican Republic run along a continuum from a politicized nationalist demonology to that of merely cataloguing the lexicon of ethnic distinction. In the Dominican capital, Santo Domingo, notions of Haitian alterity have always been more extreme, categorical, and radical than in the borderlands, due to the lack of contact between groups. For example, the sign of ethnicity has become so unhinged from its referent in Santo Domingo that the term, Haitian, is now a floating label of misconduct, improper behavior, or lack of civility that one hears, for example, shouted by a motorist at a stray cyclist when he cuts abruptly in front of his path. The use of this label is perhaps the equivalent to "fool" or "crazy person" in English. In dominant Dominican ideology, antiHaitianism is essentially a class-based prejudice, a rejection of the sub-stratum of Haitian cane cutters who are seen as patently subhuman.12 In the Dominican border of the 1920s, the meaning of difference was more grounded in everyday practice because Haitians and Dominicans interacted along a variety of axes due to extensive intermarriage and mutual ties of interdependence in an area of extreme poverty and because many Dominican border residents regularly visited Haiti to buy merchandise or sell cattle. In comparison to the images of Haitians portrayed in Dominican nationalist discourse, border stereotypes of the Haitian Other and markers of racial boundaries are complex and multivalent. Part of this stems from the fact that, as Dominguez has said, the objectification of collective identities by insiders and outsiders is both semiotic and politicall3; and the political geography of Dominican border society on a quotidian level was contradictory. Haitians and Dominicans were both drawn together and pulled apart through ties of kinship and affinity in the marketplace and in relation to larger figures of power and authority. A relative equality of poverty both drew people together in times of scarcity, for example, in the communal konbit (junta, in Spanish) or work brigades, yet created jealousy and friction over scarce resources. Dominican border culture must be understood both as furnishing a common HaitianDominican identity in relation to centers of power and outsiders, and as containing fissures of separation, invisible internal indices of difference and differentiation that could become divisive when conflict arose. 14 The notion of community implies a self-referentiality and stability inappropriate to the Haitian-Dominican border culture, which existed in a region that was inherently hybrid and pluralistic between nations and cultural loci. This culture presents a challenge to models that presuppose a stable, univocal order. 15 Moreover, as Sabean has argued for early modem Germany (drawing upon Leach), types of social dangers can be mapped onto the kinship structure within tightly-knit village communities. In his case the division between affines and blood kin (here, Haitians and Dominicans) became the key symbolic matrix for articulating notions of intended and unintended danger, pollution, and aggression.16 He demonstrates that witchcraft can become a language for expressing envy or the dangers emanating from potentially competitive social equals. In the case of the Dominican border, a perceived basic social division between Haitian affines and Dominican blood kin provided a similar axis upon which power discrepancies were metaphorically mapped. As explained below, Haitians could be seen as the repository of potential symbolic violence, particularly in times of scarcity and resource competition. 14 I want to stress, however, that even given these tensions there was a tightly knit HaitianDominican border community. Thus, I disagree with Box and de la Rive's assumption that a "racial frontier" divided the two nations and peoples before the massacre, particularly at the local level of the border communities. For their argument, see Louk Box and Barbara de la Rive BoxLasocki, "Sociedad fronteriza o frontera social? Transformaciones sociales en la zona fronteriza de la Republica Dominicana 
U.S. customs officials were injured or killed in skirmishes with contrabandists within the first twenty-eight months of the accord.33
Ironically, however, during the Americanization of the border, Haitianization became a common complaint, as well as a floating trope, under which many groups could cloak their own particular interests.34 Cattle ranchers, for example, used allegations of Haitian cattle thefts across the border to conceal their own illegal livestock commerce. Dominican journals of the first decades of the twentieth century record numerous harangues against the Haitianization of the border. This implies that a newly heightened concept of national identity resulting from the gradual surrender of national sovereignty to the United States, which Dominicans could not control, was displaced and redirected towards Haiti, a problem over which they had some control.
As the frontier was brought into the gaze of the state, the border began to be seen as the skin of the body politic but one all too frequently seen by capital elites as bleeding into Haiti. For example, some municipal border authorities charged that Haitian Kreol had become the lingua franca in many Dominican border provinces; others lamented that when border Dominicans referred to "the capital," they meant Port-au-Prince, rather than Santo Domingo.35 Some deplored the fact that Haitian money circulated as far inland as Santiago, the second largest city of the Dominican Republic (although, since the Dominican Republic did not establish a national currency until the Trujillo administration, one must ask why this was considered a problem of national concern). This association of Haitians with the production and circulation of value (and, as we shall see, with fertility) is a recurring metaphor explored in greater detail below.
Nationalist rhetoric aside, however, national and municipal authorities did not necessarily agree on what was regarded as the problem of HaitianDominican contraband. This was understandable because the same customs inspectors who struggled to control this prosperous trade in public also benefitted tremendously from it in private. The problem for northern Dominican border officials was not the existence of contraband per se, but the higher tariff rates of the Haitian border custom houses which, they argued, prohibited Dominicans from crossing the border to sell their cattle, produce, tobacco, sugar, and rice in Ouanaminthe, the neighboring Haitian town. There was a variety of opinion over how to cope with the problem of contraband: Not all 9municipal authorities thought that strict control of border transit was the (rural police) along the border and reported on the activities of both Haitian and Dominican "subversives" and "enemies," their "insidious propaganda," and their movements.42 Here the desire on the part of Dominican authorities to watch and control frontier movements manifested a concern with national security, an extension of the nineteenth-century vision in which local government saw both Haitians and Dominican border residents as outsiders and constantly feared their possible collusion. The nation was seen as a bounded territory defined by the borderline, a spatial marker to be visibly displayed. Indeed, a new offense in the 1890s is that of abusing or tampering with the Dominican flag.43
The overwhelming concern of the Heureaux administration was with both Haitian and Dominican "revolutionaries," regarded as anyone who was an "enemy of the Government" crossing the border and having access to firearms. Border and municipal authorities struggled to maintain a monopoly of force, largely to no avail. Indeed, the state's great difficulty in establishing its authority can be seen in the numerous complaints by local authorities that local "subversives" were mocking (burlando) state representatives. 44 Although the problem of safeguarding the frontier remained a preoccupation of the state from the Heureaux administration to the U.S. occupation, its meaning changed. During the earlier period, the concern is military and territorial; and the Others are the dangerous frontier residents, both Haitian and Dominican, who are constantly seen to be colluding against state power. The primary axis of difference is official versus popular. Indeed, many of the early-twentieth-century frontier Dominican caudillos did have followers of Haitian nationality, such as Desiderio Arias, whose sidekick, Rosilien, an infamous Haitian bandit, is still an important icon in the collective memory of northern border residents.45 The idea of the frontier as a dangerous space continued under the U.S. military government but with a new meaning.
Gradually, the insider versus outsider system of classification was elaborated from an encompassing notion of nationhood to one based upon an intricate series of differentiations. National Otherness was expanded and further refined to exclude all those with "repugnant" or contagious diseases, physical defects, and indigents, as well as women travelling alone.46 A new states that while they were considered Dominican citizens under the constitution because they had been born on Dominican soil, Dominicans in the area considered the residents of Restauraci6n Haitians, as did they themselves.50 This issue is left unresolved in the report but indicates a collision between the sharply delimited national-territorial system of social classification of the Americans on the one hand and the cultural notion of race employed by area residents on the other. This may also indicate that the consciousness of a population of outsiders in the border population began as a result of American efforts to classify that population. During the years of the U.S. occupation, a barrage of new legislation seeking to regulate daily life apparently took a heavy toll on a population traditionally accustomed to a maximum degree of independence. These laws also redefined the public and private spheres and established new concepts of time and space. During the U.S. occupation, cockfights were confined to Sundays and holidays, the use of "witchcraft . . . hoodooism, or other superstitious or deceitful methods" in popular medicine were banned,51 and forced labor on public works was instituted. Most of this legislation was passed within Trujillo's first few years in office. In the 1930s mandatory primary education was instituted; vagrancy and mandatory cedula, or personal identification, laws were passed; and taxes were imposed on animal slaughter. The state began carefully to scrutinize and control social deviance, particularly regarding those who may have been spreading "subversive propaganda" contrary to the Trujillo regime. 52 An important aspect of the impact of the U.S. occupation was that it made border inhabitants see themselves in a new way. Modernity meant in large part "looking modern'; it was a theatre in which representatives of authority, such as police, should be identified visually, by their appearance, no longer merely by their reputation in the community. Police uniforms were introduced in 1920.53 The containment of the physically and mentally diseased also became an issue of official concern, as roundups took place to withdraw the insane from the streets and have them placed in their families' care, away from the public gaze. Modernity meant building roads, schools, prisons, post offices, and other edifices embodying progress, even if they were poorly attended or held little utility to a border population which largely continued to trade by foot and which sent its children to the fields rather than to school each morning. However, effective enforcement of these new routines was difficult, Complaints of corruption proliferated, particularly in the early years of the occupation; and there is ample evidence that attempts to instill a novel public identity among newly appointed government officials achieved little more than the age-old maxim of obedezco pero no cumplo (or, I obey but I do not comply). For example, individuals appointed in Dajab6n to police cockfights were often merely paid off by the owners of cockfight stadiums, allowing the contests to continue for days, when under the new law, they were only permitted to occur on Sundays and holidays.54 But the transformation of public space from one inclusive'of popular festivity, social marginality, and bodily filth to one defined by an exclusive bourgeois morality did elevate the selfesteem of border Dominicans to some degree, particularly for the fledging middle classes. As Monte Cristefio said, the border was "refined" during this period and given "worth."
As the body politic was remapped, all forms of social lowness became a matter of official concern. For example, there is a striking homology in official discourse between the control of Haitians and that of farm animals in the border provinces. Legal efforts to monitor the movement of animals55 and improve their "race" or breeding were justified on the grounds of avoiding theft.56 However, there was no parallel increase in disputes over livestock, nor in crime or robbery. The rapid increase in the level of crime in the 1930s was primarily due to the contravention of social control legislation instituted during this period and the resistance of the majority to comply with it (the rise is in cedula, or identity card, violations).57 There was no corresponding population increase or rapid expansion in economic activity that could explain this new trend. But the striking parallel between the new concern for clarifying and regulating spatial boundaries and controlling the circulation of animals and the socially marginal between rural sections and communes demonstrates a new concern for putting all categories of "social dirt" in their place and for the redefinition of a social order now based on the containment of, and separation of purity from, impurity. The modernization of the country implied the sanitation of the public sphere and the elaboration of a wealth of new taboos concerning the placement and displacement of bodily and social filth.
Given this new effort at cleansing the nation and regulating the orifices of Of course, not all protest took such poetic forms; but women tended to play an inordinate role in resisting novel legislation. For example, as late as 1941, the state was still having trouble inducing women to take out cedulas; and local authorities continued to seek a way to enforce this requirement. One might imagine that the women resisted because they were confined to domestic activities, but at least in the border, this was not the case among poor women. Indeed, the marketplace, the center of social and economic activity in the frontier, was the province of women, a space in which market women gathered to sell their wares and others came to gossip and socialize. Indeed, a large portion of crime in the 1930s in Dajab6n was the result of women causing a "public scandal," which while ambiguously defined, usually entailed a scuffle between two women including mutual insults, a public fracas, and disruption of the public peace.
The wide-ranging Sanitation Law instituted by the Americans during their occupation became a focal point of popular resentment, particularly for mar- In contrast, much of the terrain in the northern Dominican borderlands as late as the 1930s was state land originally derived from royal land grants; and until the 1930s this terrain remained a zona de crianza, or ranching priority zone.68 The designation of a ranching priority proved a disincentive for agriculture because farmers were responsible for fencing, which was costly for smallholders. The central and southern regions were for the most part terrenos comuneros, which were undivided land tracts owned by groups of individuals. The allotment of these tracts was represented by shares or other units of value (such as acciones or pesos). Common shares could also be purchased for usufruct and wood gathering, as these rights were kept distinct.69 The in the community, thus political protection, or economic assistance in times of need.8l Haitians and Dominicans alike in the border communities sought out powerful Dominican caudillos as godparents, such as the renowned Chicho Ventura of Dajab6n. Ventura appears to have been a godfather for nearly every child born to poorer peasants in the area and continues to be so today. Poor compadres pay a high price for their symbolic links to individuals of more secure economic status, however, as they may be called upon to work on the latter's estates.82
Yet even if those signifying formal political authority were predominantly Dominican, the urban elite class of the border towns included many Haitians. Until the 1930s, the only doctor in Dajab6n was a well-educated Haitian from Port-au-Prince; and a Haitian exile on the outskirts of the town, Mr. Dosen, was a large rancher and sold grain alcohol and molasses made from his oxdriven sugar mill at market. One of the most prominant characters in the southern border was a powerful businesswoman living in Anse-a-pitre, just over the border, who played a central role in the community of Pedernales due to her part-time occupation as moneylender. Certain urban occupations became ethnically encoded as Haitian, such as domestic work, selling at market and shoemaking. This is particularly significant because it underscores the fact that anti-Haitianism in the border was not merely a class prejudice.
Haitians and Dominicans brought two distinct structures of kinship to border society, and these combined to produce a family form distinct from either society. As R. T. Smith has argued, the "dual marriage system" arose during slavery in the West Indies as a result of the colonial European practice of simultaneous marriage to a status equal and of concubinage with status inferiors, in which the mistress performed all wifely duties, save that of "presiding at table."83 The practice of maintaining co-wives or concubines is widespread in the Dominican Republic and is a sign of male prestige and power, as is fathering many children, which is often accomplished on the basis of serial (rather than simultaneous) common-law wives. However, this must be done in secrecy with the knowledge of only a small circle (usually only of men), as the honor of the family is tainted if the practice of keeping concubines out of wedlock is flaunted in the community. In the cattle-ranching areas of the border, however, the practice of keeping multiple spouses was common and relatively open. The Dominican husband had a primary Dominican wife, along with one or more Haitian co-wives, who maintained their own homestead near a plot of land which they farmed for their husband.84 Only the more affluent middle ranchers kept their cowives spatially separate, with their first wife presiding over the town household and the others living in the fields; and a modicum of discretion was maintained about these relationships. In more rural zones, the Dominican and Haitian wives lived in close proximity; and the husband rotated among them on an organized schedule. In a few cases a single household unit was formed, and the Dominican and Haitian wives cooked and cared for the children together. This multiple household strategy bears a strong resemblance to the Haitian plasaj, an informal conjugal union.85
This household form may well have developed as a social and economic strategy to accommodate the exigencies of ranching. As ranchers spent the entire week away from their primary households, their Haitian co-wife or wives cooked for them and provided emotional support while they were in the field, farming the ranchers' plots while they tended the cattle. However, this practice existed not only among ranchers but also among urban households, as well as peasant cultivators, in the Dominican border.86 Due to the lack of ecclesiastical and municipal services in these areas until the 1930s, there was no stigma attached to common-law marriage, which formed the majority of conjugal unions. In most cases, however, only the Dominican wife is defined as a wife, thus the Haitian co-wives are accorded a secondary status. This conjugal form, primarily Dominican men with Haitian women, indicates power inequality between the two ethnic groups and, indeed, was perceived as 84 The symbolic link between Haitians and wealth-both in money and commodities-also articulates with the fact that Haitians produced most of the agriculture circulating in the Dominican border provinces, forming the basis of the local economy, because they were the majority. Dominicans were associated with pastoralism, the product of which was primarily exported. A 87 We heard of a few examples of Haitian men marrying Dominican women, although there were many Dominican prostitutes in Haitian bordertowns. There also were Haitian-Dominican marriages, primarily of small cultivators and coffee producers, which were monogamic. One such couple we interviewed fled to Haiti during the Haitian massacre. 88 This section derives primarily from interviews we conducted during a series of visits to the Dominican border in 1988, including Monte Cristi, Dajab6n, Santiago de la Cruz, Loma de Cabrera, Restauraci6n, Pedro Santana, Pedernales, Duverge, Neiba, and Barahona (we also interviewed in Haiti but that material is treated elsewhere). All the interviewees chosen were mature at the time of the massacre in an effort to capture images of Haitians formed during the pre-massacre period. I have not cited specific interviews (except in a few cases in which the stories were specific to particular oral informants) both to protect the identity of informants and because the images reported here derive from stories that all elderly border residents repeat and that form a part of the collective imagination of the Dominican frontier. 89 Haitian currency and the U.S. dollar were used until the Dominican Republic established its first national currency in 1947, although there was a brief but failed attempt to do so under the Heureaux regime. However, Haitian currency was more common in the border provinces. You see this person that looks so poor, but they have their money hidden away. And so this Haitian would go to the market and like that kept storing away cash, until she had a nice amount stowed away, so the neighbors tell me. So when they went to get her the day of the massacre, she took out her cache that she wanted to take with her, and then the guardia said, "You're going to bring that money? You don't have to bring anything, give that to me." And she says, "no, this is my sweat!" But she screamed alot because this was her accumulated treasure, then she said "I want no one to live in this house; just as I couldn't do it, no one will rebuild this house!" We call it La Satdnica because everyone that moved in there didn't stay there . . . from then on the house was never finished and people say that the Haitian had put a curse on the house. This story invokes several motifs of Haitian alterity: the curious half-life of the objects produced by Haitian sweat; the hidden interior powers of Haitians; and the concealed value of these objects, here both in Mancia's money and in the curse she leaves on the house. This story expresses the danger of Haitian objects when ripped apart from their owners: Haitian goods without the controlling force of the Haitians themselves not only dance on their own but can bring danger to those who try to repossess them. The idea of the concealed value of Haitians equates money and magic in a powerful way in this passage. Indeed, in the predominantly non-commoditized border economy, Haitians came to represent the impinging market and Dominican fears of a value cut loose from the social relations that produced it. This myth links Dominican fears of money and their fears of Haitian vodoun: Both were exterior to Dominicans and lay outside their control.
There are many border stories coupling Haitians with money, magic, and blood. Dominicans said that the Haitian spirits, the lwa, can tell you the winning lottery number. Also, a prominent trope expressing the fact that Haitians were omnipresent, a presence touching every corer of the border before the massacre (and supposedly the reason why Trujillo had to kill them), was that Haitian money "ran" as far inland as Santiago, the second Dominican city, far into the interior. Finally, as stated above, the dominant Haitian stereotypes in the Dominican border were the moneylender and the market woman, both female and both highly capitalized figures in the non-market border economy. The imagery linking blood and money was not only a Dominican construct, however. Certain Haitian Petwo ceremonies require combining, then drinking, a mixture of gold coins with the blood of sacrificial animals. 105 The value which Haitians embodied was obscene because it represented pure exchange; antithetical to the natural economy of the border, Haitians were linked to usury, their money appearing to grow on trees.
A prominent theme in the stories Dominicans tell about Haitians then is the peculiar fact that although they looked poor, Haitians were rich and stingy.106 They accumulated cash and stored it away; they did not allow it to circulate in the economy of reciprocal exchanges and gifts upon which poor Dominicans in the sharecropping underclass depended. There seemed to be a deep unease among Dominicans about the money that Haitians hid away in their houses and did not share. This might have reflected the fear that while Haitians were an integral part of the Dominican border society, intermarrying, being compadres, and working together, Haitians made money but Dominicans did not. This formed an image of Haitians accumulating wealth, while it seemed to slip out of the Dominicans' hands. money at that moment, when the money economy was beginning to penetrate the borderlands. This is not to say that, in the world of the 1930s, the Dominican border economies were on the verge of a capitalist revolution. They clearly were not. But the creeping arm of the state was beginning to open the way for the fullscale commodification of the border economies. This process began in 1907, as Haitian-Dominican trade was integrated into national economic markets with the first effective collection of customs at the border. This process was deepened in the 1920s during the American occupation, when a new boundary was forged between the public and private, implying that the barrier between market and home was disintegrating. 107 The Americans began to chip away at some of the bases of traditional forms of non-commoditized agricultural production, such as the communal lands. In this chain of signification, Dominicans represented "home," a traditional economy of scarcity and a society based on a web of reciprocal exchanges and gifts. Home also implied, of course, an orderly domestic space, with a Dominican wife who kept table and kept out of the market place or the public domain. Haitians came to represent the market but not a spatially sealed, domesticated market. Haitians came to represent a market force, the power of money that reproduced on its own, and was wildly procreative and reliant on the secrets of vodoun. To make matters worse, the market economy of Haitians was fundamentally disordered, as it was controlled by women. This mixed up the gendered order of public and private spaces in Dominican terms. Indeed, this particular association of women with money made Haitian cash appear to reproduce like magic, linking flows of blood, sexuality, and fertility with the flows of cash in a way that Dominicans saw as fundamentally obscene.
An added level of signification, of course, to this transformation was the fact that state formation was accompanied by a new set of natural metaphors which created a purified public space by defining the popular as transgressive, dangerous, and in need of expurgation. The elevation of the public was achieved by debasing the popular, as the new social order was built on eliminating the socially hybrid. State formation entailed cleansing the public sphere, bathing it in the light of modernity, and enshrining it in clean whitewashed schools and post offices; the new public sphere was also one defined as purely Dominican. The new discourse of sanitation labeled the formerly popular sphere, particularly the market, as a space of dirt, disorder, and human refuse, and essentialized all forms of social lowness through the new moral order of hygiene. Policing the purity of the race, now defined in national terms, became a means of protecting the boundaries of the body politic. The Haitians would become the scapegoats in this new attack.
Closing the Dominican frontier not only altered the meaning of things Haitian but transformed the identity of border Dominicans. As they became citizens, included in the nation, these Dominicans were elevated from their previous role as debased outsiders, representative of barbarism. The transformation of the border question from simply one of territorial limits to that of a privileged site defining Dominican collective nationality and destiny placed border Dominicans in the vanguard of the national project. They could not help but be flattered by their new national strategic importance. As a result of the massacre, border Dominican men became machos enlisted to protect their national home from the Haitian menace.'08 The gendering of Haitians as female in this epic tale may account for the stories we heard of the ritual gouging of female wombs during the massacre. Indeed, the majority of massacre victims were women and children.
Racial ideologies, even in the West, are a form of fetishism. A set of unequal relationships between groups is essentialized and concealed by a system of signs emblematic of racial difference. Racism, a process in which "an idealized part is taken for the whole," subsumes the Other's subjectivity by transforming him or her into a racialized object.'09 In this metonymy, color is taken as a sign of the group's inequality and the reason for their lack of advancement in the social order. In the Dominican imagination, a chain of signification linking Haitians, their magic, and their money served to mark them as different and endowed both them and their products with social power. Haitians came to be seen as the embodiment of the fiery Petwo spirits, the quintessential strangers who are associated with slavery, danger, money, power, and the unbridled pursuit of self interest.110 The notion of race here was different from the anglophone world's because these qualities were not seen as passed genealogically. Race here was fundamentally a cultural construct in the sense that these traits were seen as passed through socialization (however, blood was a part of the symbolism of race, since Haitians were associated with sacrificial bloodletting). If Haitians were seen as different because of their magical powers, state formation, which imbued all liminal groups with a dangerous valence, only increased this perception, as race and magic became mutually constitutive and doubly entwined. suggested is how a remapping of affines and blood kin, public and private, market and home, filth and purity and exchange value and use value may have served to lay the groundwork for a new conceptualization of what was called the Haitian problem and, thus, of race, in the Dominican border. The final displacement in this symbolic chain took place in the capital, where a need to "clean" the border was translated into one of reinstating a national boundary daily traversed by Haitians and Dominicans alike. There was a link between popular grievances and the state's desire to redefine the national boundary in a new way. Nevertheless, the state appropriated the anxieties of border Dominicans and used them for its own purposes. Ripped from their original meanings, these complaints-that Haitians were penetrating the Dominican culture and economy, that Haitians were stealing cattle, that the Haitian presence was running amok in the Dominicans' everyday life-came to represent the Dominicans' fears that Haitian value and procreative power were sucking the very blood of life from the Dominican nation. These anxieties became the excuses for a new territorialization of state control effected when the border was "rewritten" through the massacre of Haitian frontier population. However, during the bloodbath of 1937, the border lost the Haitians, but not their magic.
